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A complex problem for historical research of the Mission Period at Grand Traverse is tracking the 
influx of Ottawa from Little Traverse during the 1840s and the establishment a “Catholic” village on the 
west bay. 
 At the time of the 1836 Treaty, and the advent of Peter Dougherty’s mission three years later, the 
six bands in the region were all designated Chippewa. Three were on the Bay: Eshquagonabe’s at 
East Bay, his nephew, Ahgosa’s (Dougherty’s spelling) near what is now Mission Point, and 
Shabwasing’s at what is now Omena. Three were on Lake Michigan: (using George Johnston’s place 
names) at Mezhamay gobing, Great-fish-water-place (Schoolcraft’s Carp River), at Mesagah megong 
Sebe, Great-log-house river (Schoolcraft’s Plat[t]e), and at Onahmanetigong, Red clay or vermillion 
river (Manistic or Manistee). 1 
 One reason for Reverend Dougherty selecting Grand Traverse Bay was: “freedom from catholic 
influence.” 2 But by January 7, 1841, a Dougherty sketch map indicated “2 or 3 catholic families” at the 
east side of the “head” (bottom) of Mission Peninsula. 3 An entry in his diary for June 11, 1842, stated: 
"Today went to the middle village…but most of the men had gone out a fishing — went up to 
Peshauba’s found the men there.” 4 For the third quarter of 1842, Government Farmer, Joseph Dame, 
stationed at the Mission, reported, he had “been to the head of the bay, about 12 miles from here, 
and...ploughed and sowed between two and three acres of wheat for the Indians there.” 5 

In July 1843, Dougherty complained that “the Priest came here” and that “some Catholic Indians 
belonging to another village [were] trying to persuade others to join them.” 6 Dated September 9, 
1844, Father Pierz wrote Bishop Lefevere claiming he had “160 Catholics at Grand Traverse and a 
school for Indians,” while “the Presbyterian minister [had] only 12 adults and several children, and this 
after seven [sic] years of work in his religion.” Pierz elaborated on October 25: 7 

 
At Grand Traverse, [he had] established 2 schools, one on the Bay where all the Catholics live at the 
present time. [He] has more than 20 children in the school and the same number of adults. All want to learn 
how to read. In the upper village, where the Presbyterian mission is, [he] has now more than 100 Catholics. 
A good Catholic is in charge of the school everyday. Pierz says Mass every Sunday in his house. This man, 
Javanan, also reads the copy of Pierz's great catechism to [them] with great success. 
 
Dougherty had, in fact, misconstrued lack of “catholic influence” within the two Grand Traverse 

Bay bands affiliated with his mission. The first person to take an interest in Dougherty’s Church, a 
senior member of Ahgosa’s band, “Ne chegaw me ke shin,” was an “old catholic.” 8 Pierz’s “Javanan” 
was likely Michel Chawanibinessi (“Shaw waw ne be nay se,” Zhaawanibinesi, South Thunderbird, in 
modern orthography), on an 1841 petition, the only Grand Traverse chief or headman with a Christian 

 
1 “Names of Rivers,” George Johnston to Henry R. Schoolcraft, January 20, 1845, Papers of Henry Rowe Schoolcraft, 
General Correspondence Jan. 1845-Dec. 1846, Box 48, Library of Congress, transcribed by Eliot A. Singer. Schoolcraft’s 
notoriously ignorant account of the 1820 Cass expedition is the only source for Platte, Carp, and Ottaway as river names. 
Mezhamay gobing makes sense of what even at the time consistently dropped the initial syllable of Michi- (Great) from Mich-
amegw- (Great-fish). Johnston gave a variant for Red-ochre River with a locative ending, rather than Onaaman-itigweyaa. 
2 1838 Report of Peter Dougherty to Walter Lowrie, Presbyterian Historical Society Archive. 
3 Peter Dougherty to Walter Lowrie, January 7, 1841, Presbyterian Historical Archive. 
4 Peter Dougherty 1838 Diary, vol. 2, p. 18, Old Mission Peninsula Historical Society. Based on the 1841 map, “middle 
village” probably meant that part of the two Chippewa bands lived about halfway down to Peninsula from the Point. 
5 Annual Report of the Commissioner of Indians Affairs for 1842, Message of the President to the Third Session of the 
Twenty-Seventh Congress, p. 38. 
6 Peter Dougherty to Walter Lowrie, July 6, 1843, Presbyterian Historical Archive. 
7 University of Notre Dame Archive summaries of French originals. Pierz’s claims of the number of Catholics should not be 
taken literally. 
8 Peter Dougherty Diary, vol. 2, pp. 11-12, Old Mission Peninsula Historical Society. 



name (John B. Ence and Benjamin Pishabee were among those signing from Little Traverse). 9 [Shaw 
waw ne be nay se], who, under a different spelling, had signed the 1836 Treaty at Washington, along 
with Aishquagonabee, as principal chief, and Akosa, was designated as a chief of the third class. A 
parable told by Shabwasing, an elderly chief of the first class, to George Johnston c. 1840, showed 
considerable familiarity with priests and Catholicism. 10 

Despite Catholics within the Grand Traverse Chippewa bands, there was opposition to influx of 
Ottawa, as indicated by January 21, 1845, letter from George Johnston to his brother-in-law, Henry 
Schoolcraft: 11 
 

… Since you left the Superintendency, many Ottawa Indian families have migrated to this place, and 
opened fields at the bottom of this bay, and since their arrival here the chiefs have repeatedly invited them 
to come and settle at this point, but they have not listened to these calls,—When they need Iron works and 
repairs, they have brought their work to the Blacksmith here which was done for them, and now they 
actually get a larger portion of Iron & work done than those who are entitled to it by the articles of the treaty 
of 36. This causes considerable jealousy among them, and the superannuated Blacksmith here has not 
sense enough to discriminate who the Indians are entitled to the work…. 

This band of Ottawa Indians already alluded to went this fall to the Land office in Ionia to purchase 
lands, but as the lands were not into the market at this point they did not succeed in obtaining any    this has 
again incensed the original Indians of the place. 

 
Probably using fall 1847 annuity payments, several parcels in Township 30 North, Range 11 West, 

Leelanau, were purchased at Ionia. 12 [Shaw waw ne be nay se] and [Kaw be bo an o kay], still on the 
Ahgosa band annuity roll in 1846, the latter a “chief of the second class” on 1836 Treaty, not otherwise 
known to be Catholic, bought Lots 2 and 3 of Section 11 and Lot 2 of Section 27, respectively. 

Among those buying in Sections 11 and 2, on the coast, and 10 and 3, to their west, just north of 
what is now Sutton’s Bay, were: 

 
[Naw o quay ge zhick] and [Naw gaw ne baw we], Lot 1 of Section 11; 
[Waw baw ne make] and [Tay bus sosh], Lot 4 of Section 2; 
[Accebun] and [Way waw taw zo], 40 acres of Section 10; 
[O nay naw go], 40 acres of Section 10; 
[Aw she tay gwow], 40 acres of section 3; 
[Pay shaw se gay], 40 acres of section 3; 
[Maw caw day we ne ne] and [Maw che we taw], 40 acres of Section 3. 

 
At Stony Point: 
 
[John B Ance], Lot 1, and [Naw gaw ne gaw baw we], 40 acres of Section 27; 
Benjamin [Peshabe], 80 inland acres (adjacent to Section 27) of Section 26; 
[Kay quay to say], Lot 4 of Section 23. 
 
In 1849, Ance acquired Lot 1 of Section 2, [Kay quay to say], Lot 2. 

 
9 National Archive, Records of the Bureau of Indian Affairs Microfilm Series, Michigan Superintendency M234 Reel 424 765-
769. 
10 Papers of Henry Rowe Schoolcraft, General Correspondence Jan. 1845-Dec. 1846, Box 48, Library of Congress, 
transcribed by Eliot A. Singer. Although precisely when and how members of the Grand Traverse Bay bands became 
Catholic and even learned to read a catechism in their native tongue is undocumented, they were far from isolated. 
Eshquagonabe’s sister was married to M. Hubert (whose son was listed as “Jack o bear” on Ahgosa’s annuity roll for 1853). 
[Shaw waw ne be nay se] could have attended school at Little Traverse. 
11 George Johnston to Henry R. Colcroft, Grand Traverse Bay, January 21, 1845, Papers of Henry Rowe Schoolcraft, 
General Correspondence Jan. 1845-Dec. 1846, Box 48, Library of Congress, transcribed by Eliot A. Singer. 
12 General Land Office Records. Names have been normalized to spellings on annuity rolls, mostly for Platte River band in 
1853. All referenced annuity rolls transcribed by Larry Wycoff. Reconciling names across different annuity rolls, GLO 
records, and other sources is complicated, not only because of different spellings, some badly garbled (especially by GLO), 
but because some chiefs padded their rolls, so the same name appears under more than one chief. 



[Kay quay to say], chief of the tiny, nominally Chippewa, Platte River band at the time of the 1836 
Treaty, was listed with the Christian name, Simeon, on later documents, and most likely had long 
since been baptized. [Naw o quay ge zhick], [Waw baw ne make], and [Maw caw day we ne ne], were 
on the 1839 Platte River roll, but in 1836, had been at Village of the Cross. [Naw gaw ne gaw baw we] 
was at Village of the Cross in 1839, [Tay bus sosh] and [Acce bun], an early Ottawa arrival, on the 
Village of the Cross 1846 roll. 13 

However, [Aw she tay gwow] was on the Carp River roll for 1846, [Pay shaw se gay] on Ahgosa’s, 
[Maw che we taw] and [Maw caw day we ne ne] on Eshquagonabe’s (the former also in 1839). [O nay 
naw go] was probably [Oh nay ne gonse] of Ahgosa’s band, in 1839 and 1846. 14 
 Jean-Baptiste Ance and Benjamin Peshabe, high on the “Late Wing” band annuity roll in 1839 
(also on, though well below, Wing, on the generic 1836 Little Traverse list), were probably younger 
sons of Ninwiigan (Wing), after whom Newago County and the Old Wing Mission were named—they 
also signed immediately above him on the 1836 supplemental treaty at Mackinac, and Wing was 
known to have had youthful sons when encountered by Col. McKenney in 1826. 15  
 May 6, 1848, Father Pierz reported: 16 
 

At Grand Traverse there are 229 Catholics.... The Catholics of Grand Traverse bought some good land 20 
miles from the village where they are established now. They decided to leave their village for the new place 
they just bought. The Presbyterian minister is left with only 31 members of his church. 

 
 And on November 5, 1848: that he had “received a letter from the Chief Pichobe from Grand 
Traverse asking him to come at once, for some are sick and the Catholics want to make their 
devotions before the navigation is closed for the winter.” 17 

An August 9, 1850, petition (in the hand of George N. Smith, whose mission had relocated from 
Black River to Leelanau), still listed Kaguatosā [Ka qua to say] as “Chief at the Head of the Bay.” 18 A 
May 3, 1851 (Sabbath), Smith Memorandum entry noted, “Indians were present today from Pashâbe’s 
& little Traverse,” and on June 18, “The Indians have had a council today on the lake shore. 
Na’a’quakezhiks Band attended,” so the Reverend considered these subsets of Catholics distinct. 

Wadsworth’s August 1851 Plat indicated an Indian Village at Sections 2 and 11, and a September 
15, 1851, Dougherty map, showed those Catholics, plus Catholics from the “head” of Grand Traverse 
Bay at Stony Point. The 1851 Report of the Commissioner of Indian Affairs noted, among schools 
under Pierz’s jurisdiction, at “End of Grand Traverse,” Joseph Aniniens, teacher, 15 boys and 17 girls, 
Ottawa, being taught “reading and writing in Indian.” 19 

November 21, 1851, Father Pierz informed: 20 
 

 
13 [Tay bus sosh], at Sheen gaub beeng, Middle Village in 1839, was married to a daughter of [Maw caw day we ne ne], 
baptized Tenace. [Acce bun] was double listed with Ahgosa in 1846; [Mary Ann Way waw taw zo], from a later record, was 
probably his daughter. Asebun’s origins are obscure. Of an older generation than Peshabe, he signed a May 1843 petition, 
along with Chippewa chiefs and head men, as did [Waw baw ne make], the latter suggestive that some of the Platte River 
band had already moved to the “head” of the bay by that date (National Archives Bureau of Indian Affairs Microfilm Series, 
Michigan Superintendency, M1 Reel 54 519-520). 
14 A few of the members of the Platte River band showed up on Eshquagonabe or Ahgosa rolls for 1846, in the case of 
[Maw caw day we ne ne] (Makade-inini, Black-man, in modern orthography), presumably with some close connection, likely 
intermarriage, to a prominent member of Eshquagonabe’s.  
15 This would have made them first cousins of, among others, A.J. Blackbird and Peter Wakazoo. There had been a 
Peshabe (Besh-abi, Close by-sits, in current orthography), who had gone to Red River country to war on the Dakota, some 
time before the extended family of Little Traverse Ottawa, including the elder Wakazhe (Wakazoo) and Blackbird, to which 
John Tanner and his adoptive mother belonged, arrived there in the early 1790s. Tanner and he became close. 
16 University of Notre Dame Archive summaries. 
17 University of Notre Dame Archive summaries. 
18 National Archives Bureau of Indian Affairs Microfilm Series, Michigan Superintendency, M1 Reel 64 325-327. 
19 Annual Report of the Commissioner of Indians Affairs for 1851, Message of the President to the First Session of the 
Thirty-Second Congress, p. 56. 
20 University of Notre Dame Archive summaries. 



The chief of Grand Traverse Pichobe came to see [him] before All Saints Day and asked for a priest to stay 
during the winter in the new village where all the Catholics are gathered. He told Pierz that the church and 
the house will be ready soon.... 

 
 Among the land patents certified in 1852-1854 for Town 30 North Range 11 West were: 
 

Daniel [Aw gaw chee], 40 acres of Section 10; 
[Maw caw day we ne ne], Lot 3 of Section 2; 
[Naw o quay ge zhick], 40 acres of Section 3; 
[Ochib way], 40 acres of Section 3 
[Pontiac], 40 acres of Section 3; 
[Way zhaw], 40 acres of Section 3;  
[Nay ne yaw she], 40 acres of Section 3; 
[Tay bus sosh], 40 acres of Section 3. 
 
[Aw gaw chee] was on Ahgosa rolls for 1839 and 1846, Pontiac on Ahgosa’s in 1839, 

Eshquagonabe’s in 1846. [Way zhaw] and [Nay ne yaw she?] were of Carp River in 1846. “Ochib 
way,” married to a Catholic, was on Eshquagonabe’s roll in 1846, then high on Shabwasing’s in 1853 
and 1858. 

[Kay quay to say], [Waw baw ne me ke], and [Naw o quay ge zhick] also obtained properties in 
Section 35: Town 31 North Range 11 West, immediately north of T30R11, as did [Shaw waw naw gay 
o say], later abbreviated to [Shaw waw non gay], another of Ahgosa’s in 1846. 

Smith’s 1852-54 Memoranda referred to comings and goings from both Peshabe’s and [Naw o 
quay ge zhick’s]: 

 
Sab May 2, 1852: Mr Dougherty & Mr Rodd & wife came to meeting — from Shâbwâsing's where Mr. D. 

is preparing to build a new Mission establishment for a boarding & manual labor school…. 
Shabwasing and brother arrived   they came near being lost yesterday being in a large log canoe  

loaded they nearly filled & would have perished but the Eagle Pashâ’be's Schooner picked them up being 
nearby & took them back to Mission Point. 

June 8: The priest came in the Eagle yesterday  has gone to the lake Shore 
January 1, 1853: Most of the Indians here went to Nááquākezhik’s to spend the day. 
January 3: Indians from the South  Pâshabe & many others visited us—all very pleasant & sociable. 
February 2: Indians came to Council   4 men from Nááquakezhik’s. 
February 12: Shashawanebese & John Baptist & Shâbwâsing started to go to Mission Point  they were 

going to Nááquakezhiks & get a boat there. 
February 28: Payson & John Baptist went to Pashâbe’s to make a Stave trough or troughs for widow. 
April 29: Nááquakezhik raised his house 18 1/2 by 26. 
May 31: Payson & Louis went to Pashâbe’s yesterday in my boat. 
June 10: Day before yesterday the Bishop & 3 Priests came to Pashâbe's. 
August 18: Mr Dougherty moved to his new place yesterday in the Eagle. 
October 22: Payson has sold Mary's Cow & Jinny's calf to the Priest of Little Traverse for 36 dolls & has 

gone with him to drive them to Na’aquakezhik’s where he is to have the money. 
December 13. … Application was made to me last evening for warrant to enforce a lien on the Schnr 

Eagle by Lewis Puhgwuhjenine for his Services as Seaman during past Season  claim 45 dollars 
February 9, 1854. … Naáquakezhik got back from Muskegon…. 
March 7. … lent Pendunwan my harness to go Pashâbes after hay for the oxen…. Pendunwan & 

Shabwasing came with a letter ex Little Traverse's Chiefs to all the Chiefs here proposing a great Council on 
the 24 inst     there perhaps to send an embassy to Washington—it is presumed that some white man is at 
bottom 

March 22. Peter Agosa Onumunese Louis Mosaná & Pâshabe started for Little Traverse to attend a 
Council. 

April 7. Indians assembled in School house to write to the Government that they are not in favor of the 
Little Traverse movement—&c   know whether they shall a delegate &c—I wrote for them   8 Chiefs names 
were signed   Mr Dougherty & I witnessed & certified approval 

 
 



 In 1839, the Platte River band had consisted of 14 annuitants, population, 53. On the 1853 roll, 
the band, [Kay quay to say], chief, had 67 annuitants, population, 215. Almost all who had purchased 
properties in T30R11 were now members of this band, including those formerly belonging to 
Eshquagonabe’s, Ahgosa’s, and Carp River. 21 
 Smith’s Memoranda from 1854 and subsequent years made frequent reference to the schooner,  
“Wabeze” (“waabizii,” swan, in modern orthography), including for September 18, 1854: “Peter 
[Wakazoo] & Agosa have given up their papers today & Agosa still keeps the Wabeze.” There were no 
further mentions of Peshabe’s Eagle. 22 
 [Peshabe], [Ojibway], as well as [Ahgosa], were part of a February 1855 delegation to Washington 
seeking to renegotiate the 1836 Treaty. 23 Indian Agent for Michigan, Henry Gilbert, was dismissive: 24 
 

There is not one who is entitled to any consideration from being possessed of authority or influence with 
their own People—But two of them have any standing at all with them & one of these, Ah Ko say of Grand 
Traverse has come out on his own account & after a council of the Chiefs & head men had talked the matter 
all over & resolved that they would not send a delegation. 

 
When the July 31, 1855, Treaty of Detroit was signed by chiefs and headmen, including Aish-

quay-go-nay-be, chief, Ah-ko-say, chief, Kay-quay-to-say, chief, O-naw-maw-nince, chief, and Shaw-
bwaw-sung, chief, neither Peshabe nor Ojibway was among them. 
 The new treaty authorized selections of land, in lieu of reserves (or removal). From Smith 
Memorandum: 
 

August 19, 1856, Went to Kagwatasa’s Village  Took dinner at the Priest’s — Rev Ignatious Mrak from 
Austria    he was very pleasant & sociable  Spent most of the day in taking down names & entering 
selections   took supper at Kagwatasa’s. 

August 20, Finished taking names & selections of all at home at Kagwatosay’s. 
 

 By then, almost all of the parcels in Sections 2, 11, 3, and 10 had been purchased, so selections 
were mostly in Sections 4, 9, 5, and 8, further inland—Benjamin Pe shaw bay did obtain two of the 
few remaining 40-acre parcels in Sections 3 and 10. 

On June 24, 1855, Smith had noticed: “A considerable number of Indians went to Peshâbe’s to 
hear the Priest.” Bishop Baraga’s September 26, 1855, report to the Commissioner of Indian Affairs 
stated that: “The school at Eagletown, Grand Traverse, consists of 36 boys and girls, who are taught 
to spell, read, and write in English by Michael Butler.” 25 

Father Pierz might have considered Peshabe “chief,” Smith regularly referred to “Peshabe’s,” and 
the evidence points to him as de facto leader of the transplanted Little Traverse Catholic Ottawa, but 
although exceptions were made for the newly arrived Black River and the splintered Manistee bands, 
officially, under Indian Department rules, the Grand Traverse bands, and their chiefs (or successors), 
were those designated under the 1836 Treaty. 

Subsequent to the new treaty, the Platte River band subdivided: [Kay quay to say], chief (43 
annuitants, 121 population), [Naw o quay ge zhick,] chief (34 annuitants, 107 population), on the 1858 
rolls. 26 John B. Ance, Benj. Pay shaw bay (plus his son, Gabriel), and [Shaw wan ne pe nay se] 
remained with [Kay quay to say], those originally from Cross Village were with [Naw o quay ge zhick]. 

 
21 [Kaw be bo an o kay] had died c. 1850. Daniel [Aw ko way say], with a large family, formerly of Eshquagonabe’s band, 
also joined Platte River but seems to have chosen to live on the property he purchased in Section 26, a few miles north of 
the Catholic village. 
22 Lewis Puhgwuhjenine, who had the lien on the Eagle, was listed as [Paw quaw ge nin ne], a single man, on [Kay quay to 
say] 1858 and 1865 annuity rolls. 
23 National Archives Bureau of Indian Affairs Microfilm Series, Mackinac Agency, M 234 Reel 404 555-557. 
24 National Archives Bureau of Indian Affairs Microfilm Series, Mackinac Agency, M 234 Reel 404 594-597. 
25 Annual Report of the Commissioner of Indians Affairs for 1855, Message of the President to the First Session of the 
Thirty-Fourth Congress, pp. 352-359. 
26 These numbers are compatible with 1865 rolls, that seem to have been taken down more strictly, unlike Ahgosa’s: 22 
annuitants, 97 population, in 1865 versus 70 annuitants, 191 population in 1858. 



On 1860 Centerville Township Census, there were 42 households in the village, some with adults 
additional to the wife, total population, 219, occupation of most, farmer, almost all children baptized. 
Four households were headed by women (three elderly), roughly half by men too young to have been 
on annuity rolls predating the Platte River band expansion, several though on the 1853 roll. 27 

Bands from 1846 or earlier can be plausibly identified for nineteen heads of household: 
 

[Kay quay to say], now living with his son, [Nay waw day ge zhick], 1836 Platte River; 
[Naw o quay ge zhick], Cross Village, 1836, Platte River, 1839; 
[Waw be ne me ke], Cross Village, 1836, Platte River, 1839; 
Blackman [Maw caw day ne nin ne], Cross Village 1836, Platte River, 1839; 
[Tay baw saw osh], Middle Village 1839, Cross Village 1846; 
[Naw gaw ne gaw baw we], Cross Village, 1839, Platte River, 1846; 
[Acce bun], elder, of Ottawa origin; 
John B. Ance, Late Wing Band, 1839; 
Waw be she be she, Ahgosa 1839; 
[Maw che we taw], Eshquagonabe, 1839, 1846; 
[Shaw waw naw gay o say], Eshquagonabe, 1846; 
[O nay naw go], Ahgosa, 1839, 1846; 
Pontiac, Ahgosa, 1839, Eshquagonabe, 1846; 
[Pay shaw se gay], Ahgosa, 1846; 
Chippewa [Joseph Ojibway, Senior], Eshquagonabe, 1846, Shabwasing, 1853, 1858; 
[Aw she tay gwow], Carp River, 1846; 
[Way zhaw], Carp River, 1836, 1839, 1846; 
[Caw be awn], Carp River, 1846. 

 
At Michel [Shaw naw ne pe nay se’s]: Ignatius Mrak and Gerard Ferhost, Catholic priests. 
Benjamin Peshabe apparently had died and probably never relocated from Stony Point to the 

village that came to bear his name. 28 Smith’s Memoranda continued to use “Pashâbe’s” as a locative 
long after his last reference to the man, himself: 

 
October 31, 1857, Gave advice to an Indian from Pashâbe’s about the loss of his boat. 
August 15, 1859, Let Mr Timlin have my boat to take his family to Pashâbe’s. 
September 26, 1860, W. W. Barton…to ride to Pashâbe's. 
 
Then, to Pashâbe Ville: 
 
August 4, 1862. Mr Henry Br Powers & Payson went to Pashâbesville. 
July 1, 1863. It is reported there is a case of the Small Pox in Pashâbe Ville (I doubt it). 
February 12, 1865. Rode…to Pashâbe Ville. 
January 2, 1866. Payson…to…Pashâbe Ville. 
 
February 15, 1866: Payson went after his mother today. She is said to have fallen night before last 

near Pashawbetown & broke her leg—it is probably not broken. 

 
27 The 1860 census-taker was inept at native names and worse at guessing ages, rendering a few of the older heads of 
household too obscure to venture identification. Of the unaccounted-for original purchasers, the [Aw gaw chee] family had 
made their 1855 treaty selections in the vicinity of New Mission and, from the census, apparently decided against living at 
the Catholic village. [Nay ne yaw she] seems simply to be missing—he was still with the band in 1865. Among the younger 
generation with their own households: Peter Ance, Francis Whitethunder ([Waw be ne me ke]), and Paul Blackman. [Pe nay 
she] had a large family and should have been of age for the 1846 annuity roll but was not listed until 1853. Circumstantial 
evidence, including selecting on the east side of Section 9 next to [Naw gaw ne gaw baw we], suggests father and son. 
28Not only was he missing from the 1860 census, but his son was living at Little Traverse. No father bore witness to Gabriel 
Peshabe’s November 1861 wedding at Eagletown, officiated by Father Mrak. In 1865, Gabriel Peshabe took out a mortgage 
on the Section 10 tract selected by his father https://honoringnativeancestors.blogspot.com/2021/04/gabriel-pay-shaw-
baypeshaba.html. From a January 29, 1865, Smith Memorandum: “Some Catholics here Pashâbe’s son among them.” I am 
discounting Benjamin Peshabe being on an 1861 annuity roll, since those were not subject to auditing by the agent. 

https://honoringnativeancestors.blogspot.com/2021/04/gabriel-pay-shaw-baypeshaba.html
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